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The Fabulous Insight of Hagaon Rabbi Shmuel Engel, zts

On Tu B’Shevat the Power of "Teshuva M'ahavah"
- Repentance from Love on Succos Is Realized

It is a Jewish custom, accepted as bona - fide Torah law, to eat many different kinds of fruit on
Tu B’Shevat - especially from the seven species that Eretz Yisroel is famous for. The source for
this custom is found in the Shulchan Aruch (Orach Chaim 131,6) where Tu B’Shevat is included
among the days on which Tachanun is omitted. The reason being that it is the New Year for the
trees, as we have learned in the Mishnah (Rosh Hashanah 2.):

/12 WY Twam arms 55 nnaxnw nna Mmats T‘?’N‘? Mwn WK bawa TINKY”

“The first of Shevat is the New Year for the tree, in accord with the teachings of Beis Shammai;
Beis Hillel says it is on the fifteenth (tu) of the month (of Shevat).” Rashi comments:

>Raw ,  vaw IRRY wanw Sy vaw omp wanw 19IRT AP PWYN PRY | wyn payb”
IO NN O

Concerning tithing (maaser), one cannot separate tithes from fruit that emerged before Shevat
on fruit that emerged after Shevat: the time of emergence (ripening) is the determining factor.
The gemorah (ibid. 14.) explains the rationale for Tu B’Shevat’s designation as the New Year for
trees: ” [TIW MW 21 IXYN DRI - most of the year’s rain has passed. Rashi explains: most
of the rainy season has passed, the resin (sap) has risen in the trees, and the fruit are found to
emerge from this time on.

In summary, Tu B’Shevat is the New Year for the trees, because it commemorates the beginning
of the emergence/ripening of the fruit. The Magen Avraham (ibid. 16) quotes the Tikun
Yissochar: 5w n1b i mannah omnwsn AN, nyxRb mawn wiy vawa vvar
»mA5IX. The custom has become widespread throughout the Jewish world to consume lots of
fruit on Tu B’Sehvat; the later kabbalists even instituted a special “tikun” in this regard.

The “New Year for the Tree”
to Rectify the Sin of the Etz HoDaas

We find an amazing chiddush from Rabbi Tzaddok hokohen of Lublin ziy”a, in the Pri Tzaddik
(Beshalach). He points out that Rabeinu hokadosh specifically uses the terminology mw: wNY”
”'[57N'7 - using the singular for “the tree” rather than the plural “n1%1x5”- “for the trees.” He
interprets this as an allusion to the fact that on Tu B’Shevat we are to rectify the sin of Adom
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horishon who ate from the etz hodaas—which is referred to as a ”197X” (Berachos 40.): 197R”
“TIWNRAT DTN 120N Haxw.

This is why it is customary to eat lots of fruit and to recite beroches over them on Tu B’Shevat;
we wish to imbue them with blessing and kedushah and to remedy the damage caused to the
fruit by Odam horishon. The Midrash explains (B.R. 12,6) that the perfection and completeness
of the fruit was confiscated as a result of the sin of the etz hodaas; furthermore, they will not
return to their pristine state until Moshiach ben Dovid comes.

This is why Tu B’Shevat, the time the fruit begin to emerge, is designated as the tree’s New
Year. On this day, the world is judged as to whether or not the damage caused to the trees will
remain or whether we will merit rectification of the fruit—as it will be once again in the future.

It still remains to be explained, why Tu B’Shevat is the appropriate time for this tikun? Why did
the Almighty arrange that Tu B’Shevat would be the time for us to occupy ourselves with the
correction of the sin of the etz hodaas?

Beis Shammai and Beis Hillel
Consistent with Their Own Doctrines

To shed light on this matter, | would like to introduce a fabulous insight concerning Tu B’Shevat
that | learned from the genius Rabbi Shmuel Engel in his seifer ” Sy w” 9 mbw”
(Beshalach). He examines the language of the Mishnah: ™27 1985 mawn wx1 vawa RY”
A WY Twnm ormx 55 0 a8nw na. In particular, why did Rabeinu hokadosh deviate
from the usual formula ” 1}RNW N1 M27T” - this is the opinion of Beis Shammai—and choose,
instead, the formula 7 "Rnw N2 M2a12” - like the opinion of Beis Shammai. [Note the addition
of the letter “kaf” in the word ™2"12.]

His brilliant explanation is founded on the gemorah (Be’ah 16.): DYM21¥p DIN Sw rmnm 5o~
7 AW WRA T MW w X 5. The gemorah (Yevamos 37.) explains that a fetus is not
apparent until one third of its gestation has passed. In the same manner, the abundance that
was decreed for the year at the beginning of Tishrei, on Rosh Hoshanah, only becomes evident
after four months have passed. After one third of the year has passed, the decree of abundance
from Rosh Hoshanah becomes apparent in Shevat.

To better understand the difference of opinion between Beis Shammai and Beis Hillel—whether
the New Year for the tree is on the first of Shevat or the fifteenth of Shevat—let us introduce
the well - known commentary of the Kedushas Levi (Vayelech) explaining the Midrash
Tanchuma concerning Succos (Emor 22):

RN, NI D12 NAK DR, R DN 1 B KD R PR 1, PwRan oma oab onnpby
ZMmy pawnb R PwR
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Based on the gemorah (Yoma 86:), he explains that by means of teshuvah m’yirah intentional
transgressions are transformed into inadvertent transgressions; whereas, teshuvah m’ahavah
transforms intentional transgressions into merits. Now, on Rosh Hoshanah and Yom Kippur,
Yisroel repent out of yirah, inspired with fear and reverence by the Day of Judgment and the
image of the Almighty King sitting on His throne.

On the other hand, after the high holidays, after the Almighty has forgiven Yisroel their sins, as
the verse states (Vayikrah 16,30): 115% naymxvn Han nanx 25 03y b3y 11 DA 12
”“1Mvn ', we celebrate the holiday of Succos. Yisroel dwell in their Succahs, secure and
protected by “emunah,” and repent out of ahavah, full of joy and spiritual enlightenment.

As a result, there is no point in tallying Yisroel’s transgressions after the high holidays, since up
until that time, they have only performed repentance out of yirah, and the transgressions have
not yet been transformed into merits. On Succos, however, when Yisroel perform repentance
out of ahavah and the transgressions have actually been transformed into merits, it is time to
tally and be rewarded by the Almighty - ”mamy 'pnwnb NwRY”.

Beis Shammai’s Attribute Is Yirah
Beis Hillel’s Is Ahavah

In Shaar Hogilgulim (Intro. 34), the Arizal explains that Hillel the elder was rooted in ahavah;
consequently, he was extremely humble and performed frequent acts of chesed. In contrast,
Shammai the elder was rooted in severity and judgment; consequently, he was very strict. For
this reason, the halachah accords with Beis Hillel, since the world could not survive by the
standard of strictness and severity. The world’s survival depends on chesed, as it is written
(Tehillim 89,3): #1113 ToR DY MNNAK 157,

With this background, Rabbi Shmuel Engel clarifies Beis Shammai’s and Beis Hillel’s positions
regarding Tu B’Shevat:

712 WY wnana onmx 55 aNnw i Mats T‘?’N‘? MW WNKY vbawa INNKy”
The Mishnah compares man to a tree (Avos 3,17):

15IBRW , QAN MW DIVYN MDAV '['7’}{'7 , AT R b o o nwynw a7
71PN 1NN T TIN 12 M DN abwaw mmnan 5

“Anyone whose good deeds exceed his wisdom—to what is he compared? To a tree whose
branches are few, but whose roots are numerous—even if all the winds in the world were to
come and blow against it, they would not budge it from its place. . .”

Therefore, Beis Shammai and Beis Hillel debate when a man’s good deeds become apparent
based on man’s comparison to a tree.
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Consistent with their doctrine of yirah, Beis Shammai view Rosh Hoshanah as the time of our
ultimate and complete service to Hashem. Therefore, the abundance that descends on the first
of Tishrei, becomes apparent four months later—one third of a year later—on the first of
Shevat. This explains the nuance of Rabeinu hokadosh’s wording in the Mishnah; by saying
“mMama", like the opinion of, he is teaching us that their position in this matter, accords with
their overall doctrine of yirah.

Beis Hillel, on the other hand, whose essence is chesed and love of Hashem, view the first day of
Succos, the fifteenth of Tishrei, as the time of our ultimate and complete service of Hashem,
because it is then that we do 712N 2MWN” - repentantance from ahavah. So although the
divine poet Rabbi Amnon proclaims: ”  T¥Anm 7152 DY D121 1ANDY MW WXL, the
essential abundance doesn’t descend to this world until the fifteenth of Tishrei when Yisroel
perform repentance from ahavah, and they become apparent four months later on Tu B’Shevat.

The Tikun for the Sin of the Etz HoDaas
Is on Rosh Hoshanah and on Succos

In honor of Tu B’Shevat, let us spice up this idea and expand it further. Tu B’Shevat is in reality
the New Year for the trees, since that is when the fruit begin to emerge and ripen; thus, the
custom to indulge and eat lots of fruit on this day. While it is true that man is compared to a
tree, what connection, though, is there between the tree’s New Year and Yisroel’s repentance
from ahavah on Succos?

We cited the holy words of Rabbi Tzaddok hokohen ziy”a, above, pointing out that Rabeinu
hokadosh deliberately used the expression ”1‘7’N'7 MW WRY” in the singular—to teach us that
Tu B’Shevat is a day to concern ourselves with the tikun of the sin of the etz hodaas, which is
referred to as an ”]‘7"N”. We then questioned why the Almighty chose this day, specifically, for
that purpose?

By combining Rabbi Shmuel Engel’s idea with that of Rabbi Tzaddok hokohen’s, everything falls
neatly into place. Let us just preface our explanation with Rabeinu Nissim’s explanation of why
the first day of Tishrei is the Day of Judgment for all of creation (Rosh Hoshanah 16.). We find in
the Midrash (Pesiktah 23) that the world was created on the twenty - fifth of Elul; on the sixth
day, the first of Tishrei, Rosh Hoshanah, man was created; on that very same day, he was
commanded not to eat from the etz hodaas, he transgressed, and the Almighty expelled him
from Gan Eden. Also on that same day, he regretted his transgression; he repented and was
absolved of his guilt by the Almighty:

TNY 73, DMTA NRYN T 0N P1a oY nmayw ows |, 7125 (a0 ar a7 apn b mse
TAND WNRAWR WM MWK AT 531, DM PRI AT 0ra 1A ash ormay neab ol
Jwmnd
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On Tu B’Shevat We Realize If We Succeeded
in Correcting the Sin of the Etz HoDaas

We have learned that Rosh Hoshanah is the day of judgment for all of creation, since Adom
horishon sinned on that day and all of the souls were contained within him at the time of the
sin. As a result, the death sentence was decreed on all living creatures. So, on Rosh Hoshanah
and Yom Kippur, we repent out of yirah for our part in the sin of the etz hodaas; whereas, on
Succos, we repent out of ahavah for our part in that sin.

Now, on Rosh Hoshanah, when Adom horishon sinned, the Almighty expelled him from Gan
Eden and decreed (Bereishis 3,17): N93R1 7% mMMx¥N 9717 YIpY ... N2V TRIRA TR
»anb 538N POKR YT, TTW AWy K. We cited the Midrash earlier that explained that as a
result of the sin and the subsequent decree, the fruit of the land and the fruit of the tree were
cursed.

We can now begin to appreciate the connection Rabbi Tzaddok hokohen draws between Tu
B’Shevat, ” '(‘7'1N‘7 MW WXY”, and the correction of the sin of the etz hodaas, Saxw 1‘773”
7 TIWRAT OTIR 1N, We've established that the abundance that descends upon the world on
Rosh Hoshanah is not apparent until one third of the year passes. It turns out, then, that every
year in the month of Shevat, we find out whether or

The halachah accords with Beis Hillel; the New Year for the tree is celebrated on the fifteenth of
Shevat. Tu B’Shevat is one third of a year after the first day of Succos—when Yisroel began to
repent from ahavah. We have learned that on Tu B’Shevat the effectiveness of our teshuvah for
the sin of the etz hodaas becomes apparent - the teshuvah we began out of yirah on Rosh
Hoshanah and progressed to teshuvah m’ahavah on Succos. On Tu B’Shevat, one third of the
year after the first day of Succos, how wonderful it would be to complete the tikun for the sin of
the etz hodaas, and merit the complete redemption and the coming of Moshiach ben Dovid,
bimheirah b’yameinu, Amen.



